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Art. XIII. — On Buddha and Buddhism. By PnoiEssoit 
Wilson, Director of the li.A.S. 

[Read as a Lecture, April 8, 1854.] 

Much lias boon written, much lias been said in various places, and 
amongst them in this Society, about Buddha, and the religious system 
which bears his name, yet it may bo suspected that the notions which 
havo boon entertained and propagated, in many particulars relating to 
both tho history and tho doctrines, havo been adopted upon insufficient 
information and somewhat prematurely disseminated. Very copious 
additions, and those of a highly authentic character, havo been, but 
very recently, made to tho stock of materials which wo heretofore 
possessed, and tlicro has scarcely yet been suflicicnt tinio for their 
deliberate examination. 0opioii3 also and authentic as they arc, they 
arc still incomplete, and much remains for Oriental scholars to 
accomplish before it can bo said that tho materials for such a history 
of Buddha as shall command tho assent of all who study the subject, 
havo boon conclusively provided. I have, therefore, no purpose of 
proposing to you in tho views I am about to take, that you should 
consider them as final; my only intention is to bring tho subject 
beforo you as it stands at present, with some of that additional 
elucidation which is derivable from tho many valuablo publications 
that havo recently appeared, and particularly from the learned nnd 
authentic investigations of the late Kiigeno Burnouf, the only scholar 
as yet who has combined a knowledgo of Sanscrit with that of Pali 
and Tibetan, and has been equally familiar with the Buddhist 
authorities of the north and south of India: unfortunately ho has 
been lost to us before ho had gono through the wido circuit of research 
which ho had contemplated, and which he only was competent to 
havo traversed; and although ho has accomplished more than any 
other scholar, moro than it would seem possible for any human ability 
and industry to havo achieved, it is to bo deeply and for ever 
regretted that his life was not spared to have cll'cctcd all ho had 
intended, and for which he was collecting, and had collected, many 
valuable and abundant materials. Still he has left us, in his Intro- 
duction a l'llistoiro do Boiiddhismo, and in his posthumous work Lo 
Lotus do la Bonne Loi, nn immense mass of authentic information 
which was not formerly within our reach, and which must contribute 
effectually to rationalize the speculations that may be hazarded in 
futuro on Buddha and his faith. Some of thoso which have been 
started by tho erudition and ingenuity of the learned in past ages will 
vol. xvi. B 
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best introduco us to the opportunity we now have of ascertaining 
what is probable, if wo cannot positively affirm that it is all true.' 

It is sometimes supposed that the classical authors supply us with 
evidence of tho Buddhist religion in India threo centuries before tho 
era of Christianity, drawing this inferenco especially from tho frag- 
ments which remain of the writings of Megasthencs, tho ambassador 
of Scloucus to Chaudragupta, about tho year n.o. 295, according to his 
latest editor, Schwanbcck, and to whoso descriptions of various par- 
ticulars respecting India tho other ancient writers are almost wholly 
indebted. It is woll known that he divides the Indian philosophers 
into two classes, tho Drachmanai and tho Sarmauai ; and tho latter it 
has been concluded intend tho Sramanas, one of tho titles of tho 
Buddhist ascetics. This is not impossible. If wo trust to the traditions 
of tho Buddhists, their foundor lived at least two centuries beforo tho 
mission of Mcgasthcnes, and in that case wo might expect to meet 
with his disciples in tho descriptions of the ambassador. At tho same 
time Sramana is not exclusively tho designation of a Buddhist, it is 
equally that of a Brahmauical ascetic, and its uso does not positivoly 
(lotermino to which class it is to be applied. 1 In truth, it is clear from 
what follows that tho Brahman was intended, for Megasthoucs pro- 
ceeds to say; "of the Sarmauai, tho most highly venerated among them 
arc tho llyllobii," that is, as ho goes on to explain tho term, " thoso 
who pass their lives in tho woods (fioi'int cm toi* v\m<i) t and who live 
upon wild fruits and seeds, and aro clothed in tho barks of troos," in 
other words tho Vrinaprastha of the Brahmauical system; literally, 
tho dweller in tho woods, tho man of tho third order, who, having 
fulfilled his courso of householder, is enjoined by Mann to repair to 
the lonely wood to subsist upon green roots and fruit, and to woar a 
vesture of bark. Major Cunningham, indeed, who is n courageous 
etymologist, derives llyllobii from tho Sanscrit Alobhiya, "ono who is 
without desire," that is, the Bodhisatwa, who has suppressed nil 
human passions ; but Alobhiya is not a genuine Sanscrit word, nor 
is thcro any authority for its application to a Bodhisatwa, and 
Megasthencs may bo presumed to havo understood his own language. 
His interpretation of llyllobii, the dwellers in tho woods, is in such 
perfect conformity with tho meaning of Vanaprastha, that wo cannot 
doubt tho identity of tho two designations. 

Nothing of any value, upon this subjcot at least, is derivable 
from classical writers in addition to tho information furnished by 

1 When Arjtma goes to the forest lie is attended amongst others by Sramanah 
Vtmauknsah, forest -dwcllinj; Srnmnnas: tlieso could not have been Buddhists.— 
MahnbhArat, Adl Pnrvn, v, 7712. 
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Megasthoncs; but when wo como later down, or to tho early ages 
of Christianity, various curious notices of Buddhism occur in tho 
writings of the Fathers of the Church, which though meagre arc in tho 
main correct. Wo need not he surprised at this: there is no doubt 
that Buddhism was in a highly flourishing stuto in India in the first 
conturies of Christianity, and it is not extraordinary that some indica- 
tions of its diffusion should have found their way to Syria and Egypt. 

Clemens of Alexandria, who lived towards tho close of the second 
contury, had ovidontly heard of tho monastic practices, and of tho 
peculiar monuments or Topes of tho Buddhists. When ho speaks of 
tho Brachmanai and the Sarmanai as two distinct classes of Indian 
philosophers, ho uses tho very words of Megasthcncs, and merely, 
therefore, repeats his statement; but that ho docs not understand 
Buddhists by Sarmancs is clear enough, for ho proceeds to add, " thero 
aro of the Indians some who worship Buddha, or Boutta, whom they 
honour as a god"; and in another passago he observes: " those of tho 
Indians who are called Somuoi cultivate truth, foretell events, and 
reverence certain pyramids in which they imagine tho bones of some 
divinity are deposited; they observo perpetual continenco; there aro 
also maidcus termed Semnai." Scmnoi and Somnai might bo thought 
to have somo relation to Srnmanas, but tho words, porhaps, bear only 
thoir original purport, "venerable or sacred." 

About tho 'iniddlo of tho following century, Porphyry repeats 
information gathered from Bardcsanes, who obtained it from tho 
Indian envoys 6cnt to Antoninus; and although tho account is some- 
what confused, thoro is an evident allusion to Buddhist practices. 
"Tlioro arc," ho says, "two divisions of tho Gymnosophists, Briichinans, 
and Samanai," — not Sarmanai, but Samauai, — ■"the former aro so by 
birth, tho latter by election, consisting of all those who give them- 
solves up to tho cultivation of sacred learning : they live in colleges, 
in dwollings, and temples constructed by the princes, abandoning their 
families and proporty: thoy aro summoned to prayer by the ringing of 
a boil, and livo upon rico and fruits." Cyril of Alexandria also 
mentions that tho Sainanieans wcro tho philosophers of tho Hadrians, 
showing tho extension of Buddhism beyond tho confines of India; and 
jJt. Jerome, who, liko Cyril, livod at the end of the fourth and 
beginning of tho fifth contury, was evidently acquainted with 
Buddhistical legends, for ho says that Buddha was believed to havo 
been born of a virgin, and to havo como forth from his mother's side. 
From Cyril of Jerusalem and Kphraim, writers of tho middle of tho 
fourth century, wo learn that Buddhism tainted some of tho heresies 
of tho early Christian Church, especially tho Mauichiean, which tho 

It 2 
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latter terms tlio Indian heresy; tlio formor states that Terebinthus, 
the preceptor of Manes, tlio Persian Maui, took tlic namo of Baudas. 
Hydo and Bcausobro explain this to mean no inoro than that tlio 
word Tcrebinthus in Greek was tlio same as Butom in Chaldaic, a 
kind of tree; but the word in Cyril is Baudas, not Bittern, and it is 
more likely that Terebinthus styled himself a Dauddha, or a Buddha, 
especially as an Indian origin was assigned to tlio doctrines he intro- 
duced. Epiphanius, indeed, explains how this happoucd by going 
a step further. According to him Scythiaiius, quasi Siikya, tho master 
and instructor of Terebinthus, was an Arabian or Egyptian merchant, 
who had grown rich by trading with India, whenco ho imported not 
only valuable merchandise, but heretical doctrines and books. Suidas 
calls Manes himself a Brahman, a pupil of Baudda, formerly called 
Terebinthus, who, coming into Persia, falsely protended that ho was 
born of a virgin.. Thcso accounts are no doubt scanty and in somo 
respects inaccurate, but they demonstrate clearly that the Buddhism 
of India was not wholly unknown to tho Christian writers between 
tho second and fifth centuries of our era. 

"Without at present referring more particularly to tho information 
furnished us by Chinese travellers in India between the third and sixth 
centuries, wo may next advert to tho strange theories which were 
gravely advanced, by men of tho highest repute in Europo for erudition 
and sagacity, from tho middle to tho end of the last century, respecting 
the origin and character of Buddha. Deeply interested by tho accounts 
which were transmitted to Europo by the missionaries of tho Romish 
Church, who penetrated to Tibet, Japan, and China, as well as by 
other travellers to those countries, the members of the French Academy 
especially, sot to work to establish coincidences the most improbable, 
and identified Buddha with a variety of personages, imaginary or real, 
with whom no possible congruity existed; thus it was attempted to 
show that Buddha was the same as tlio Thotli or 1 tonnes of tho 
Egyptians, — tho Turin of tho Etruscans; that ho was Mercury, 
Zoroaster, Pythagoras; tho Woden or Odin of tho Scandinavians: — 
Manes, tho author of tho Manicha'itu heresy; and even the di vino 
author of Christianity. These wcro tho dreams of no ordinary men; 
and, besides, Giorgi and Paolino, we find amongst the speculators the 
names of Iluct, Vossius, Fonrmont, Leibnitz, and Do Guignes. 

The influence and example of great names pervaded the inquiry, 
even after access to more authentic information had been obtained, 
and shews itself in some of the early volumes of the researches of our 
venerable parent tho Asiatic Society of Bengal. Thus Chambers is 
divided between Mercury and Woden. Buchanan looks out for an 



BUDDHA AND BUDDHISM. 233 

Egyptian or Abyssinian prototype, and oven Sir William Jones 
fluctuates between Woden and Sisac. In tho first instance he observes : 
"nor can wo doubt that Wod or Odin was tho same with Budh;" 
but in a subsequent paper ho remarks: "wo may safoly conclude 
that Saoya or Sisals, about 200 years after Vyasa, cither in person, 
or by a colony from Egypt, imported into this country [India] the 
mild heresy of tho ancient Bauddhas." This spirit of impossible 
analogies is, even yet, not wholly extinct; and writers aro found to 
identify Iiuddha with tho prophet Daniel, and to ascribo tho appear- 
ance of Buddhism in India, to tho captivity and dispersion of the Jews. 
When, howover, a moro profound acquaintance with tho literature 
of tho principal Buddhist nations began to shed genuiuo light upon 
the subject, it soon scattered tho shadows which tho darkness of 
ignorance had begotten. Tho languages of tho Chincso and of liio 
Mongols, were assiduously studied in tho early part of the present 
century, especially by Klaproth, Reinusat, and Schmidt; and tho 
application of their acquirements to tho illustration of Buddhism, was 
ovinced in numerous interesting and authentic contributions to the 
early volumes of tho Journal Asiatiquc, and the transactions of the 
Imporial Academy of St. Petersburg)!, and moro particularly in the 
copious annotations which accompany tho French translation, by 
Uomusat, Klaproth, and Landressc, of tho travels of tho Chinese 
priest, Fa Ilian, in tho end of the fourth and beginning of the fifth 
centuries. Valuable as this work undoubtedly is, as a Buddhist 
picture of tho condition of India at that period, it would have been 
in many respects almost unintelligible without tho amplification of 
its brief notices into tho cxtonsivo views of the system and its authors, 
which nro to bo found in tho notes attached to tho text; tho details 
contained in which aro mainly derived from tho Buddhist literature 
of China, with some accessions from that of tho Mongols. 

In tho moan time, howover, the interest, which had languished in 
India, subsequently to tho first vain concoits of the Bengal Asiatic 
Society, revived; and a whole flood of contributions of a character 
equally novel and important was poured upon the public, both from tho 
north and from the south. Tho former took the lead, and Buddhism 
as still prevalent in Nepal and the ndjacent Himalayan regions was 
zealously investigated by Mr. Hodgson, the results of whoso inquiries 
were communicated to tho Asiatic Society of Bengal, and subsequently 
to tho Iloyal Asiatic Society. Besides the information which ho 
himself collected, be contributed still moro importantly to the progress 
of tho investigation, by first bringing to our knowledgo the existence 
of a number of Buddhist writings in Sanscrit, as well as that of a most 
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voluminous body of works, chiefly if not exclusively Buddhist, in tho 
langungo of Tibet. He did more; bo procured tbe books, and in tbe 
exercise of a sound judgment, ns well as a gonorous liberality, sent 
them whore they wero likely to bo turned to good account, to tho 
several Asiatic Societies of Calcutta, London, and Paris. To the former, 
between 182-1 and 1830, ho prcsonted nearly 50 volumes in Sanscrit, 
and 200 in Tibetan: to this Society ho prcsonted abovo 100 volnmos in 
Sanscrit and Tibetan, and at various datos ho forwarded to tho SocietC- 
Asiatiquo 88 volumes of Sanscrit, besides tho wholo of tho groat 
Tibetan collections, tho Kah-gyur and Stan-gyur, in moro than 300 
volumes. Ho finally prcsonted to tho East India Company, a copy of 
tho two Tibetan collections, which aro now at tho India Houso. 
Mr. Hodgson sent these books to Europe, not, as M. Durnouf observes, 
hat they might slumber in undisturbed rcposo upon tho shelves of a 
library, but that thoy might bo mado to yiold tho information thoy 
might contain. That tbeso expectations have not boon wholly disap- 
pointed is due, I am sorry to say, to no zeal or acquirement nativo to 
tho soil; and tho books in tho Society's possession have dono littlo 
moro than rcposo in dust and oblivion upon tho sholves where thoy 
wcro originally deposited. 

The accumulations of Mr. Hodgson havo, howover, not been mado 
in vain. Tho Tibetan volumes especially wcro fortunnto in finding 
nn expounder in Alexander Csonia Koriisi, whoso ardent aspirations 
after kuowlcdgo led him, penniless and friendless, from Transylvania 
to Ladakh, whoro, with the aid of our equally adventurous countryman 
Moorcroft, ho was enabled to study and to master tho langungo of 
Tibet. Placed subsequently in communication with tho Asiatio 
Society of Calcutta, ho devoted much of his tinio to tho examination 
of the volumes of the Kah-gynr, and has given the results of his labour 
to tho pnblio in tho Journals of tho Asiatic Society of Bengal, and in 
tho 20th vol. of tho Hcscarchos; ho has also afforded, by a grammar 
and dictionary of Tibetan, tho means of prosecuting tho cultivation of 
tho language in Europoj and tho Transactions of tho Imperial Acudoiny 
of St. Pctersburgh, as well ns other publications, ovinco tho scholar- 
ship of Mr. Schmidt in Tibotnn as well ns in tho litoraturo of tho 
Mongols. Wo havo also a very valuablo contribution to tho History 
of Buddhism in a lifo of Buddha, translated originally from Sanscrit 
into Tibetan, and from that language into French, and published two 
or three years sinco by M. Foucaux. M. Buruouf also qualified himself 
to mako use of tho Tibetan books supplied by Mr. Hodgson, but 
found abundant occupation for his time in translating from tho Sanscrit 
originals. His Introduction to the History of Buddhism contains copious 
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translations from many of tho principal Buddhist works, whilst the 
work published after his death, tho " Lotus do la Donno I.oi," is a 
translation of a Sanscrit Buddhist work which has boon known to bo 
highly estimated for centurios whercvor Buddhism is professed. 

At tho samo time that Hodgson and Csoma wcro illustrating the 
litoraturo of Buddhism, as it existed in tho north of India, a liko 
spirit of research animated tho regions of tho south, and the Pali 
scholars of Ceylon began to draw from tho storos within their reach, 
now and valuablo sources of information. Besides various contri- 
butions to tho Ceylon periodicals, and to tho Journal of tho Bengal 
Sooicty, tho lato Mr. Tumour has in his edition and translation of the 
Mahdwanso furnished us witli an authentic record of tho notions 
which aro current not only amongst the people of Ceylon, but those of 
Ava and Siain, who belong to tho sumo school, and whoso authorities 
aro identical. Tho course commenced by Mr. Tumour has been 
followed up with great ability by tho Hcv. Mr. Gogerly in the Friend 
of Coylon, and the proceedings of tho branch Asiatic Society instituted 
on tho island, whilst Mr. Hardy in his Eastern Monacliism, ami 
Manual of Buddhism, has brought together all that is at present known 
of tho Buddhism of tho South. 

Wo aro not, therefore, in want now of genuino means of forming 
correct opinions of tho outlino of Buddhism, us to its doctrines and 
practices, but thcro aro still questions of vital importance to its history 
for tho solution of which our materials aro defective. Disrc<'ardiii>' 
all tho fancies of speculation which aro based upon imperfect know- 
lcdgo, and receiving with caution tho accounts givon us by the Chinese 
missionaries, tho most rational courso to bo adopted in seeking for 
information on which dependence may bo placed, is, to consult the 
works which tho Buddhists themselves regard us their scriptures, and 
from which their own history and doctrines aro derived : but then, who 
will answer for tho authorities? what is the history, what is tho date, 
of tho numerous works that aro available, and which consist of 
two great divisions, tho Sanscrit and tho Pali ? and what is the 
comparative valuo of tho respectivo classes ? Aro they to bo 
regarded as synchronous and independent 1 and if not, which is 
tho senior, which is tho original? These are questions which M. 
Bumouf himself declares cannot yet bo answered with confidence : 
an exact comparison between tho two scries of works, ho declares 
to bo impossible in tho proscnt stato of our knowledge We aro not 
yet in possession of all tho works that may exist in cither class, but 
even if thoy wcro all collected in any European library, they must bo 
read and studied, translated and commented upon, and the translations 
and comments must be published. This task, more tedious than difli- 
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cult, would require tlio cooperation of many laborious and patient 
scholars, and upon its completion in a satisfactory manner could 
critical investigation alono cpmmcnco. 

Although, however, it is perfectly truo that conclusions on which 
implicit rolinnco is to bo placed must bo preceded by such a scries of 
operations as M. Burnouf indicates, yet, as that preliminary process 
is indefinitely dofcrrcd and may nover ho perfected, wo must bo con- 
tent in tho moanwliilo to inako uso of such moans as wo possess, and 
front them to form a conjectural approximation, if not a positive 
propinquity, to tho solution of tho question upon which tho whole 
depends — tho antiquity and authenticity of tho writings in which tho 
Buddhists themselves record tho history of thoir founder and tho doc- 
trines which they maintain, and from which alono wo can dcrivo 
information that is of any real value Tho great body of the Buddhist 
writings consists avowedly of translations ; tho Tibetan, Mongolian, 
Chinese, Cingalese, Burman, and Siamese books, are all declaredly 
translations of works written in the languago of India — that which 
is commonly called Fan, or moro correctly Fan-lan-mo, or " tho lan- 
guage of tho Brahinans j" and then comes tho question, to what languago 
does that term apply? docs it mean Sanscrit or docs it mean Pali? 
involving also tho question of tho priority and originality of tho works 
written in those languages respectively ; tho Sanscrit works as (hey 
have conio into our hands being found almost exclusively in Nopal, 
those in lVili being obtained chiefly from Coylon and Ava. 

Until very lately, tho languago designated by tho Chincso Fan, 
was enveloped in 6omo uncertainty. Fa Hian in tho fourth century 
takes with him Fan books not only from India but from Coylon, and 
the latter it has boon concluded were PAH. No Sanscrit Buddhist 
works, as far as wo j-ct know, liavo been met with in tho south any 
more than Pali works in the north, although Sanscrit works aro not 
unfreqiicnt in Ceylon in tho present day. Tho mystery, howovcr, is 
now cleared up. In the life and travels of Hwan Tsang, written by 
two of his scholars and translated from tho Chincso by M. Julicn, 
the matter is placed beyond all dispnto by tho description and by tho 
examples which the Chincso traveller gives of tho construction of tho 
Fan languago, in which ho was himsolf a proficient, having been 
engaged many years in tho study whilst in India, and in translating 
from it after his return to China. We learn then from him, that tho 
words of the Fan languago aro distinguished under two classes, Ting- 
(7»/58 and Svp-anta. tho Sanscrit grammatical designations of verbs 
and nouns; that the former have eighteen modifications or persons, 
in two divisions, nino in each, one called Pan-to- sa-mi, or, in Sa.iscrit, 
Farasmai; the other Ota-mo-ni, or in Sanscrit, Atmane, All verbs and 
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nouns have throo numbers, singular, dual, and plural, of which ho 
gives us examples both in conjugation and declension. All this is 
Sanscrit; and what is more to tho point, it is not Magadhi, the proper 
designation of tho dialect termed in tho south Pali. No form of Prakrit, 
Pali included, has a dual number, and tho termination of the cases of 
tho nouu are, in several respects, entirely distinct. 1 Hwan Tsang also 
correctly adds that the grammar in uso in India, iu his timo, was tho 

1 The following examples lire given by Hwan Tuang of the innoxious of ft verb 
and noun : 





VKUI). 






Ciiini:hi:. 


Sanhkiiit. 


Knqmhii. 


Third Vernon. 








Sing. P'opoti 


Biiarali 




He in 


Du. P'opopa 


Bbuvapa (for Bhavalali) 


'J'licy two are 


PL Pofantl 


Bliavantl 




Tlicy are 


Second Person. 








Sing. P'opo-Hso 


Bliavaai 




Tlioti art 


Du. P'o-popo 


Bliavapa (for Bliavatliali) 


You two aro 


PI. Popot'a 


Bliavatlia 




You aro 


First Person. 








Sing. P'opoml 


Blmvfiini 




I am 


Du. P'opolioa 


Bhavavali 




Wo two aro 


PI. P'opomo Y.P'opo-mo-ssc liliavfmiali 




We arc 




NOUN. 






Ciiikf.se. 


Sanskrit. 


Knoush. 


Nominative. 








Sing, l'u-lu-slia 


Pimislinli 




Man 


Du. Pa-ht-shno 


Punisliau 




Two men 


PI. Pu-lti-sliaso 


Puru.slijis 




Men 


Accusative. 








Sing. I'll In tjliaii 


I'u iiibliii m 




Man 


Du. I'u In slum 


I'iiiiihIiiui 




Two men 


PI. Pu-luxlioaiu; 


PuniKliiiu 




Men 


Instrumental. 








Sing. Pii'hi-Bhai-nn 


I'liinslicna 




By a man 


Du. Pu lu olin-picn 


1'iuiinliabliyfun 




By two men 


i Pulusliapl 
1 I'uIiihIius-ko 


I'm uslifi Willi 


) 




Purusliaio 


By men 


Dative. 








Sing. Pu-lii-liiayo 


Piiruslifiya 




To man 


Du. Pu-lii-sha-plcn 


I'niu.slifibliyiim 




To two men 


PI. Pii-lii-sliai-cho 


Piiruslicaliu (for Puruslicbliyali) 


To men 


A blative. 








Sing. I'll lu slmto 


Piminliat 




From a man 


Du. Pulusliapicii 


Piiriinlilibliyiim 




Prom two men 


PI. Pu-lii sliccbo 


Piiiuslicsliu (for Piiiuslicbliyiili) 


Prom men 


Genitive. 








Sing. Pu-lii-alia-Uie 


Piuiisliasya 




Of a man 


Du. Pulusliapicii 


Purosliitbliyam 


(for Punisbayoli) 


Of two men 


PI. Pu-lu-slia-nan 


Purualifiuam 




Of men 
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work of a Brahman of the north, a natiro of Tula or Salatula, named 
Po-iii-ni, or Prfnini, the well known Sanscrit grammarian ; and ho no- 
tices a form of tho verh peculiar to the Grammar of the Vcdas, (Fei-to). 

Tho ovidenco of Hwan Tsang, thoroforo, is conclusive as to tlio 
langungo of the books which woro sought for and studied by tho Chi- 
ncso Buddhists in India, and carried with them to China, and tlicro 
translated into tho form and under tho appellation in whioh they still 
exist. Whether the books they took from Ceylon wero Sanscrit or 
Pali, wo liavo no further indication than tho name Fan, which it seonis 
most probablo that Fa Hian employed in the same senso as Hwan 
Tsang, or that of Sanscrit ; and it is also to bo observed that the prin- 
cipal works of Ceylon aro subsequent to his time, which makes it fur- 
ther almost certain that the Fan books of Coylon wero also in Sanscrit. 

Tho Buddhist authorities of India Proper, then, wero undeniably 
Sanscrit; those of Ceylon might havo boon Pali or Mfigadhi : wero 
they synchronous with the Sanscrit books, or were they older, or wero 
they younger, moro ancient or more modern 1 To answer theso ques- 
tions wo must endeavour to determine, their rolativo chronology, from 
the imperfect means which nro within our reach. Both sets of autho- 
rities undoubtedly, Sanscrit and Pali, wero in cxistenco in the fifth 
and sixth centuries of our era. Tho Sanscrit works, according to tlio 
testimony of Chineso travellers, wero carried from China to India in 
very considerable numbers from a much earlier dato ; in ono instnnco 
it is said two years beforo Christ, but it was not till aftor a.d. 70, 
the date of the introduction of Buddhism into China, that they wero 
imported in any number, and not till tho third and fourth centuries 
that they had bocomo very numerous. In a Chinese history of cele- 
brated Buddhist teachers, published botweon 502 and 550, and from 
which M. Julicn has given us oxtraots, a Buddhist priest namod Dharina, 
is said to have brought to China ono hundred and sixty-fivo works, 
amongst which were several that may bo readily identified with tho 
Sanscrit works procured by Mr. Hodgson : wo cannot hesitate, for ox- 
ample, to recognise in the Ching-fa-hna, meaning " Tho Flower of tho 

Chinese. Sanskrit. English. 

Locative. 

Sing. Pulu-sh'al Purusho In n man 

Du. Fu-lii-slia-yu Purushnyoli In two mon 

PI. Pu-lu-shal-tscu Puruslicshu In men 

Vocative. 

Sing. HI (He) Pulu-glia Puruslia man 

Dm. Hi (Ho) Pu-lu-shoo Purueliau O two mon 

VI. Hi (He) Pu-luslm l'muslifili men 

The verb docs not dill'cr materially from tho Pii I i verb; but the inllcxtonal 

terminations of tho cases of the noun differ very widely i homo of llicin aro into- 
slated, but this is probably from errors of transcription, 
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right Law," the Sad Dharma Pundarika, " Lo Lotus do la bonne Loi," 
which, as has been mentioned, was the last labour of M. Burnouf. Of 
this work, ropoated translations havo been niado into Chinese, the first 
of which dates a.d. 280, whilst of tho Lalitu Vistara, or lifo of Sakya 
Muni, tho earliost Chinese version was mado between a.u, 70— 7G. 
Wo may be satisfied, therefore, that tho principal Sanscrit authorities 
which wo still possess wcro composod by tho beginning of tho Chris- 
tian ora at least ; how much earlier is less easily determined. 

According to tho Buddhists themselves, tho doctrines of Sakya 
Muni wcro not committed to writing by him, but were orally commu- 
nicated to his disciples, and transmitted in liko manner by them to 
succeeding generations. When they wcro first written is not clearly 
made out from tho traditions of tho north; but they agree with those 
of tho south in describing tho occurrence of different public councils 
or convocations at which tho senior Buddhist priests corrected the 
errors that had crept into the teaching of heterodox disciples and 
agreed upon tho chief points of discipline and doctrine that were to 
bo promulgated. Tho first of these councils was held, it is said, imme- 
diately after Sakya Muni's death ; tho second 1 10, and the third 21 8 
years nftorwards, or about 246 n.c. Tho northern Buddhists confound 
apparently tho second and third councils, or tako no notice of tho 
latter in tho timo of Asoka, but place tho third in Kashmir under the 
patrouago of Kanishka or Kanerka, ono of tho Hindo-Sythic kings, 
400 years aftor Buddha's Nirvan, or B.C. 153. Both accounts agreo 
that tho propagation of Buddhism, by missions dispatched for that 
purposo, took place after tho third council. 

According to the traditions which aro current in the south as well 
as tho north, tho classification of tho Buddhist authorities as the 
Tripilhaka, (tho throo collections,) look placo at tho first council; tho 
portion termed Sutra, tho doctrinal precepts, being compiled by 
Ananda; tho Vinaya, or discipline of tho priesthood, by Upiili; and 
tho Abhidharma, or philosophical portion, by Kasyapa— all three 
Buddha's disciples. Their compilations wcro revised at tho second 
council, and wcro finally established as canonical at tho lust. Their 
being compiled, however, docs not necessarily imply their being 
written; and, according to tho northern Buddhists, they wero not 
committed to writing until after tho convocation in Kashmir, or 
153 u.o; whilst tho southern authorities state, that they wero 
preserved by memory for 450 years, and wcro then first reduced to 
writing in Ceylon. 

It is to the former of these periods that M. Burnouf would ascribo 
tho composition of tho principal Sanscrit works which arc still extant. 
That they continued to bo written for four or fivo centuries afterwards 
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is obvious from internal cvidenco, nnd oven from their number and 
extent. In the sixth century Hwsm Tsung and his assistants 
translated 740 works, forming 1,335 volumes. Of theso he himself 
took to China C57, and they had been brought thither in great 
numbers before his time. There is also a considerable body of works 
of a still more recent date, forming tho basis upon which many 
adulterations have crept into Buddhism; evidently borrowed front tho 
Tantras of tho Bralnnans: 700 works, however, all undoubtedly prior 
to the sixth century, must have been tho work of many years, and havo 
furnished full occupation to the Buddhist scholars of several centuries 
preceding. We may consider it then established upon tho most 
probable evidence, that tho chief Sanscrit authorities of tho Buddhists 
still in our possession wero written, at tho latest, from a century and 
a half boforo, to na much after, the era of Christianity. 

Now what is tho case with [tho Pali authorities of tho South? 
Wo have it most explicitly stated in the great Cingaleso authority, 
tho JIahiiwanso, that tho doctrines of Buddha were handed down 
orally, for moro than four centuries after his death; and that they 
were not reduced to writing till tho reign of Wattagamini, between 
ii.o. 104 and 7C. And that then the Pittakan wero first written in 
Piili, and tho commentary upon them (tho Atthakatha) in Cingaleso. 
The latter did not exist in Pdli until t\\o fifth century of tho Christian 
era, or between a.d. 410, 432, whon Buddhaghosa, originally a Brah- 
man of Magadha, arrived in Ceylon, and gavo tho first impulse to tho 
cultivation of his own dialect, tho Magadhi, to which tho pcoplo of 
tho south have applied the term Pali; moaning, according to 
M. Tumour, " perfect, regular." Tho word is not known in India : it is 
not an Indian term. Buddhaghosa, it is 6aid, repaired with his books 
to Pegu, and thence also dates tho introduction of Pali as tho sacred 
language of tho Buddhists of Ava and Siam. Shortly after his time, 
or between a.d. 459 and 477, tho other great Pali work of tho 
Cingaleso (the Mahiiwanso) was composed. Of tho Dipawanso another 
of their authorities, tho dato is not specified; but us it brings down 
tho history of Coylon to the boginning of tho fourth contnry when it 
was loft unfinished, and as Buddhaghosa was tho main instrument of 
introducing the uso of Pali into Ceylon, it must bo of tho same period, 
or tho fifth century. Tho principal Piili works of tho South arc, 
therefore, of a period considerably subsequent to tho Sanscrit Budd- 
histical writings of India Proper, and dato only from the fifth century 
after Christ. Their subsequent dato might also bo inferred from 
internal evidence; for, nl though they arc in all essential respects tho 
very same as tho Buddhist works of India— laying down tho saino 
laws and precepts and narrating tho same marvellous legends— they 
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bear tlio characteristics of a later ami less intellectual cultivation, ia 
their greater diffusoncss, and tho extravagant and puerilo additions 
they frequently mako to the legendary matter. They seem also to be 
very scantily supplied with tho Abhidharma or metaphysical portion 
of tho Tripithaka, as compared with the Sutra and Vinayn. Such 
portions of tho Pittakan as havo been translated arc, however, 
essentially tho same as tho Sanscrit Stitras, whilst tlio Atthakathas, or 
tho commentaries, tako a more discursivo range, and arc of a less 
authentic character; being in fact the compositions of Buddhnghosa, 
taken, as lie himself states, not translated, from the Cingalese Atthakatha 
which aro no longer extaut. How much therefore is his own, cannot 
bo now determined. 

Of the thrco classes of works constituting the Tripithaka, that of 
tho Sutras is historically the most important. A Sutra is properly a 
brief aphorism or precept, conveying a position or dogma in a few 
conciso, and not unfrequcntly obscure, terms. The Buddhist Sutras 
aro not exactly of this nature. They aro supposed to be the i/mssima 
verba of Srtkya himself, the Buddha- vachaua, repeated by A nanda as ho 
had heard them; and they all begin, whether in Sanscrit or in IVili, with 
tho expression : " This has been heard by me. — Etan-maya srutam, Em 
maya suttam." They aro in tho form of a dialogue, in which tlio 
disciplo asks questions and Siikya explains; illustrating his explanation 
by parables and legendary talcs of various extent. M. Buruouf bus 
shewn, however, that tho Sutras arc of two different descriptions. In 
one class, no doubt tho oldest, tho stylo is much more simple, and is 
wholly prose; and the legends aro less extravagant. They are called 
by M. Burnouf, the simple Sutras. In the other, which tho Buddhists 
themselves term Vaipulya Sutras, " expanded or developed Sutras," 
the style is more diffuse, and is mixed prose and verse; and the latter 
is very remarkable, as containing many ungrammatical forms; the 
narratives arc prolix and marvellous; and new persons arc introduced 
who, although unknown to tho simplo Sutras, evidently performed a 
conspicuous part in the subsequent dissemination and corruption of 
the Buddhist religion; such aro Niigrtrjuna or Niigasena, Manjusri, and 
Padmapdui, to the latter of whom the invocation that is now so 
conspicuous in tho temples of Nepal and Tibet is addressed under a 
modified namo in ungrammatical Sanscrit, and with additions palpa- 
bly borrowed from tho Tantras of the Brahmans — Om ! Mauipadmc ! 
Hum !-- Glory to Manipadma — Hum I Another personage is also, for 
the first time, introduced, — Avalokiteswara, who is regarded by tlio 
Tibetans as their particular patron, and who is an object of especial 
worship to the Mongols and Chinese, amongst whom ho is sometimes 
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represented as having elercn heads and eight armnj or sometimes it 
thousand eyes and a thousand hands, as expressed by his Chinese natno 
Kwan-shi-in. Many absurd legonds respecting this Bodhisatwa nro 
current amongst the Buddhists of tho north, but they, and tho 
multiplied limbs of Avalokiteswara, are, no doubt, unauthorized addi- 
tions, even to tho texts of the Vaipnlya Sutras. Tho introduction 
of such legendary and mythological personages is, bowovor, sufliciont 
evidence that theso works are later than tho simplo Sutras, although 
most of them were current in India whon visited by the Chinese in 
the fifth and sixth centuries. 

It is, therefore, to the simplo Sutras that wo are to look for tho 
earliest and least corrupt form in which, according to Buddhist notions, 
the doctrines of their founder are dcliverod. M. Burnouf has given 
us specimens in the Mrindhtttri ami Kanakavarna Sutras, portions of a 
larger work, tho Divya-avadrina; they record severally tho names of 
Buddha when he was the king Mnndluitri, a name well known in 
Pauranik fiction, and when as king Kanakavarna, he gave away to a 
Bodhisatwa tho last morsel of food which a long drought and famino 
had left for his sole sustenance. Of courso this aot of charity was 
followed by an immediato fall of rain and the return of plenty. To 
judge from those specimens, tho simplo Sutras, although tho earlier, aro 
not the most interesting of the Buddhist writings, and details which 
nro of moro vnluo to tho history, if not to tho doctrino only, aro to bo 
found in tho Vnipulya Sutras— constituting tho authorities of tho 
Mnlinyrinn, tho groat vehicle, which wore tho particular objects of 
Hwan Tsang's studies and collections. Amongst theso wo may parti- 
cularize tho Lalita Vistaiu — tho expansion of the sports [of Buddha] ; 
being his life — and in Buddhist bcliof, his autobiography — having 
been repeated by himself. Tho Sanscrit original is not very rare in 
India, and tho Asiatio Society of Bengal has undertaken tho publicu- , 
tion of the text and translation by Kajcndra lal Mitra: tho first fasciclo 
only has appeared. Tho en tiro work has boon published at Paris, 
translated from the Tibetan, ns I have mentioned, by M. Foucaux, 
who 1ms compared it carefully with tho Sanscrit, and bears testimony 
to the closeness of the Tibetan translation. He ascribes its composition 
to a period subsequent to the third convocation, or about 150 years m.o. 
It was translated, as I have stated, into Chinese in tho first contury 
after, which is compatible enough with the date assigned to its first 
composition, and there is internal evidence in favour of tho samo dato. 

It is, undoubtedly, subsequent to tho Maha-bhnrata, which I liavo 
elsewhere conjectured to bo nbout two centuries prior to Christianity; 
for it is said, that when the choice of the family in which the Buddha 
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should bo born was undor consideration in the Tushita heaven, that 
of tho Piindavas of Hastinapura was objected to, becauso they had 
filled thoir genealogy with confusion, terming Yudhishthira tho son 
of Dharma, Bhiraasena the son of Vayu, Arjuua of Indra, Nakula 
and Sahudeva of the As wins; all very correct citations. In tho 
proofs also of his skill in archery which Sdkya displays in his youth, 
ho pierces with his arrow an iron effigy of a boar, tho very feat which 
Arjuna performs, only that tho Pdndu prince achieves it within tho 
reasonable compass of a meadow, whilst, in tho usual strain of 
Buddhist exaggeration, Sdkya hits tho mark at tho distance of ten hoe, 
or twonty miles off: theso circumstances clearly refer to tho Hindu 
poem, and concur in placing tho ago of tho Lalita Vistara about a 
century and a half beforo tho Christian era. It ombodios, however, no 
doubt, tho traditions of an earlier date, traditions not long subsequent 
to tho first dissemination of the principles of Buddhism. 

Tho circumstances of Buddha's life, as told in tho Lalita Vistara, 
have furnished all tho Buddhist nations with thoir traditions. Tho 
life and acts of Buddha are always related to tho samo purport, and 
very nearly in the samo words, in Chinese, Tibetan, Mongolian, Pali, 
Burman, Siamese, and Cingalese. After an infinitude of births in 
various characters, during ten millions of millions and one hundred thou- 
sand millions of kalpas, the shortest of which consists of sixteen millions 
of years, and tho longest of thirty-two millions ; after this, ho attained 
tho rank of Bodhisatwa, that which is inferior only to a Buddha, in the 
Tushita heaven, whero he taught his doctrine to innumerable millions 
of Bodhisatwas, or futuro Buddhas, and gods and spirits; and was 
glorified by Sakra, Brahma, Mahcswara, Nrigas, Gandharbas, Yakshas, 
Asuras, and other creations of tho Brahmanical mythology. To riso 
to tho elevation of a perfect Buddha one existonco more on earth 
was noccssary, and ho, therefore, becomes incamato as tho son of tho 
Sukya princo Suddhodana, king of Kapilavastu, and Maya his wife: 
ho is born miraculously from his mother's side, who died seven days 
after his birth : as soon as born ho took seven steps to each of tho 
four quarters, announcing aloud his supremacy in language, which tho 
Lalita Vistara and the Buddhist writings of Ava and Ceylon similarly 
repeat, at least substantially. The Lalita Vistara, for instance, makes 
him say in tho cast; " I shall proceed, tho first of all existences, spring- 
ing from tho root of virtue:" in tho south, " I shall bo worthy of the 
offerings of gods and men :" in tho west, "This is my last birth; I shall 
put an end to birth, old age, disease, and death :" in the north, " I 
shall have no superior amongst beings." So Mr. Hardy, translating 
from various Buddhist works in Pali, says: "at his birth he was 
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received by Malid Brahma in a golden net, from wliich ho was trans- 
ferred to tho guardians of tbo four quarters, who received him on a 
tiger's shin, from the downs ho was recoivod by tho nobles, who 
wrapped him in folds of tho finest and softest cloth, but at onco 
Bodhisat descended from their hands to tho ground, and looked to tho 
four points, and to the four half points, aud above and below ; when 
he looked towards tho north ho proceeded seven steps in that direction 
and exclaimed: 'I am tho most exalted in the world. I am chiof in 
tho world. I am tho most excellent in the world. Hereafter there is 
to me no othor birth.'" Tho legend is evidently tho same although 
slightly varied. 

Siddhdrtha, his namo as a prince, was educated as a prince, 
married to different wives, and led a lifo of plcasuro and enjoyment, 
until tho vanity of worldly existence was impressed upon his con- 
viction \>y his meeting, on three several occasions, with a sick man, a 
corpse, and a mendicant, on which he resolved to abandon his royalty 
and devote himself to solitary meditation. His father disapproves 
of his intention, aud places him under restraint; but he makes his 
escape miraculously by night, with one attendant, and having reached 
a convenient distance from tho eity changes his dress with a hunter, 
— a demigod in disguise, — and with his sword cuts off his own hair. 
According to a Tdli authority quoted by M. Burnouf, this was (ho 
origin of tho curly hair of tho figures of Siikya, which induced early 
European writers to consider him as of Abyssinian origin, for tho 
hair, shortened to tho length of two fingers, turning upwards, remained 
in that position the rest of his lifo. Ho then engages in sacred study 
under different Drahtnaus, but, dissatisfied with their teaching, retires 
into solitude, followed by five of his fellow-disciples, and for six years 
practises rigorous austerities : finding their effects upon tho body 
unfavourable to intellectual energy, he desists and adopts a inoro 
gonial course of life, on which his five disciples quit him aud ho is left 
alone. He is then assailed by the demon of wickedness, Miira, " tho 
killer," who is identical with Krima-dcvo, or tho God of Lovo; but 
terrors and temptations fail to disturb his serenity, and tho Tempter 
is compelled to acknowledge his defeat, and to withdraw. Buddha, 
resuming his meditations, contemplates tho causes of things, which is 
the key to the well-known formula of tho Buddhists found upon so 
many of their images, and of which tho various readings, a3 given in 
a communication by Colonel Sykes, in tho forthcoming number of our 
Journal, 1 arc ovidently nothing moro than tho blunders of ignorant 

• Ante, p. 37. 
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transcribers, or defects in cutting tlio letters on clay or stone. In tho 
Lalita Vistara, Buddha's meditations are thus recapitulated: — 

"Thus thought tho Bodhisatwa: 'from what existing thing come 
disease and death? ago and death being tbo consequences of birth, 
birth is tho cause of disease and death.'" He then proceeds to analyse 
in tho samo strain tho causes of birth, of conception, of desire, of 
sensation, of contact, of the senses, of name and form, of comprehen- 
sion, of idoas; and concludes that ignorance, Avidya, is tbo cause of 
ideas, and is tho remote cause of existence. 

The next subject of his meditations is the means by which this 
chain of causes is to bo counteracted, and ho concludes: "Birth being 
no more, old age and death are not; therefore, by annihilation of birth, 
old age and death are annihilated ; and as ignorance is tho ultimate 
causo of existence, then by the removal of ignorance all its conse- 
quences are arrested, and existence ceases, by which means old age, 
death, wretchedness, sorrow, pain, anxiety, and trouble, the wholo 
mass of suffering, becomes for ever extinct." This is the summary of 
Buddhistic wisdom set forth in the popular stanza, 

" Yo rtlinrimv lietu-prabliavfi," 
with which wo havo long been familiar. 

ThoLalita Vistara is somewhat silent on the subject of Siikya's 
peregrinations, and represents him as chiefly engaged in discourses to 
his Bhikshns, or mendicant followers, or in intercourse with the Nsigas 
and the Dovas. lie attains to the perfection of a Buddha at Bodhi- 
mn.ndn, which is apparently ancient Gaya, and resides there until ho 
thinks it necessary to look out for some person who may succeed him 
as teacher of tbo law; ho then proceeds to Benares, and on his way, 
having no money to pay for being ferried across tbo Ganges, ho 
transports himself over it in tho air. At Benares he recovers his live 
original disciples, but it does not appear that they arc appointed to 
succeed him, on tho contrary, Buddha addressed these words, it is said, 
to Malm Kilsyapa, Ananda, and tho Bodhisatwa Maitroya ; "Friends ! 
tho Supreme Intelligence, perfect and full, which I have acquired in 
a hundred thousand millions of kalpas, I deposit in your hands. Do 
you yourselves receive this part of tho Law, teach it fully in detail to 
others." Ho then praises the Sutra, tbo l.alita Vistara, after which, 
"the sons of the gods, the Mahcswaras, and the rest of the gods, 
tbo Siddhakavsisakayikas, Maitroya, and, all the other Bodhisatwas, 
Mahilsattwas, Mahii Krisyapa, and tho rest of the Mnha Sravakas, 
Ananda, and tho worlds of tho gods, of men, of Asnras, of 
,Gandharbas, rejoiced, and praised aloud the instructions of Bhagavan.'' 

As tbo Lalita Vistara is attributed to Siikya himself, it cannot 
vor.. xvi. R 
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contain any account of his death. For this we must havo recourse to 
the Mali 6 Parinirvana Sutras, of which we have only tho Tibetan trans- 
lation, in tho eighth and two following volumes of the Nya volume of tho 
Do Class of the Kahgyur, and of which Csoma has given ns an abridged 
translation ; we have it also in tho life of Sakya in the Mongol, as trans- 
lated by Klaproth in the Asia Polyglotta, and we have what is no doubt 
the same work in Pali, tho Parinibbana Suttan, a section of the Digha 
niknyo,of which Mr. Tumour has given us an analysis (J. A. S. B., vii., 
991). The accounts, as far as they go, are substantially the same, but 
the proximate cause of Sakya's death, illness brought on by eating pork, 
seems to be an addition of the compiler of tho Cingalese narrative j no 
such incident is alluded to by either Csoma or Klaproth, and it seems 
very inconsistent with Srikya's recommendation of abstinence: as 
also Siikya had attained the ngo of eighty ho might have been allowed 
to die of natural decay. The Pali legend adds that the pork was 
provided for him, and for him alono, by his host, at his particular 
desire, because he knew it would cause his death. According to both 
narratives ho directed his disciples to dispose of his remains after tho 
fashion of that of the Cliakravarttis, or universal monarchs, tho ashes 
of whose bodies, after burning, were collected and deposited in statoly 
pyramidal monuments. Accordingly his ashes wero at first placed in a 
monument erected where he died, in Kusinagara, or Kusia in Gorakhpur, 
but portions wero claimed by various persons ; and tho warriors of Kusa, 
although they at first rofuscd to give up any of the precious deposit, 
were at last induced by the mediation of a Brahman, who is not named 
in Csoma'e analysis, but is termed Dono, that is, Drona, by Tumour, to 
assent to a division. Tho distribution is in some respects not very 
intelligible; one part is for the champions of Kusa, one for those of 
Digpnchan or Tibet, one for the royal tribe of Baluka, one for tho royal 
tribe of Krodtya, one for a Brahman of Vishuudwipa, one for the Sakyas, 
one for tho Lichhavis of Allahabad, and one for Ajntasatru, king of 
Magadha: they all built chaityas over them and paid them worship. 
Tho urn in which the rcliqucs had first been placed, was given to tho 
Brahman who had mediated, and another Brahman received the cinders : 
they also erected chaityas. Of tho four eye-teeth, two wore distributed 
to the deities called Trayastrinsats, and tho Niigns; one was placed iu 
"The Delicious City," and ono in tho country of tho king of Kaliuga, 
whence in timo it found its way to Ceylon, where it is still preserved. 
Hence originated tho practice of constructing tho monuments called 
Sthi'ipas, or Topes, which have excited so much interest of lato years, 
and of which a subsequent sovereign of Magadha, Asoka, is said to 
have constructed 84,000. In ninny parts of Tibet, where they aro 
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inoro usually termed Chaityas, or Chaits, they aro numerous but 
email, containing, it is supposed tho ashes of distinguished Lamas. 
Chaitya, which is a Sanscrit term, is in fact equally applicable to any 
sacred object, a temple, or a tomb; every Stlmpa may bo a Chaitya, 
but a Chaitya may bo also something else of a religious character. 

These accounts of Sakya's birth and proceedings, laying asido tho 
miraculous portions, have nothing very impossible, and it does not 
socm improbable that an individual of a speculative turn of mind, and 
not a Brahman by birth, should havo set up a school of his own in 
opposition to the Brahmanical monopoly of religious instruction, about 
6ix centuries boforo Christ; at tho same time there are various con- 
siderations which throw suspicion upon the narrative, and render it 
vory problematical whether any such person as Si'ikya Sinha, or 
Srfkya Muni, or Sramnna Gautama, over actually existed. In tho 
first plncc, tho Buddhists widely disagree with regard to the date of 
his existence In a paper I published many years ago in the Calcutta 
Quarterly Magazine, I gave a list of thirteen different dates, collected 
by a Tibetan author, and a dozen others might be easily added, tho 
whole varying from 2420 to 453 n.c. They may, however, bo 
distinguished under two heads, that of the northern Buddhists, 
1030 n.c. for tho birth of Buddha, and that of tho southern Buddhists, 
for his death n.c. 543. It is diilicult, however, to understand wliy 
thoro should bo such a difference as five centuries, if Sakya had lived 
at either the one or the other date. 

Tho name of his tribe, the Sakya, and their existence as a distinct 
people and principality, find no warrant from any of the Hindu 
writers, poetical, traditional, or mythological ; and the legends that aro 
given to explain their origin and appellation are, beyond measure, 
absurd. Tho most probablo nihility of tho name is to that of the 
Sakas, or Scythians, or Indo Scythians, as if they wcro an offshoot 
from tho race that dislodged tho Indo-Bactrinn Greeks, but this is not 
countenanced by any of the traditions, Brahmanical or Buddhist. 

The name of Silkya's father, Huddhodana, "he who.se food is pure," 
— suggests an allegorical signification, and in that of his mother, Maya, 
or Mriyiidcvi, "illusion, divine delusion," — wo have a manifest allegorical 
fiction; his secular appellation as a prince, Siddhartha, "he by whom 
tho end is accomplished,"— and his religious name, Buddha, "he by 
whom all is known," aro very much in the stylo of the Pilgrim's 
Progress, and the city of bis birth, Kapila Vastu, which has no place 
in tho geography of tho Hindus, is of the same description. It is 
explained, "tho tawny site," but it may also be rendered, " thesubstanco 
of Kapila," intimating, in fact, the Sankhya philosophy, the doctrine of 

S 2 
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Kapila Muni, upon which tlio fundamental element!) of Buddhism, tho 
eternity of matter, the principles of things, and final extinction, mo 
evidently based. It scorns not impossible, after all, that Si'tkya Muni 
is an unreal being, and that all that is related of him is as much a 
fiction ns is that of his preceding migrations, and the miracles that 
attended his birth, his life, and his departure. 

At the samo time, although wo may discredit tho actuality of tho 
teacher, wo cannot dispute tho introduction of tho doctrine, and tlicro 
may have been, about tho time attributed to Sakya's deatli by tho 
southern Buddhists, a person, or what is more likely, persons of various 
castes, comprising eveu Brahmans, who introduced a now system of 
hierarchical organization, for that seems to havo been tho chief, if not 
tho sole innovation intended by tho fust propagators of Buddhism. 
The doctrine of transmigration was common to the Buddhists and to 
every division of tho Brahmanical Hindus: the eternity of matter and 
the periodical dissolution and renovation of tho world wero also 
familiar to all the schools ; the Buddhists did not abolish caste, they 
acknowledged it fully as a social institution, but they maintained that 
it was merged in tho religious character, and that all those who 
adopted a religious life were thereby emancipated from its restrictions, 
and were of one community: tho moral precepts which they incul- 
cated, with at least ono exception — the prohibition' of taking away 
animal life, were common to them and to the Brahmans; and tho latter 
seem to have adopted from the Buddhists, very possibly, the merit of 
Ahinsd : the Buddhists recognised tho existcuco of all the gods of 
tho Brahmanical pantheon, with perhaps ono or two exceptions which 
may have been of later date, such as Krishna for instanco : tho 
notion of final extinction or Nirviin, although moro unqualified, wns 
not exclusively confined to the Buddhists. In short, the philosophy of 
Buddhism, as is observed by Mr. Gogerly, was essentially eclectic, 
and the main point of disagreement wns the political institution of a 
religious society which should comprise all classes, all cartes, women as 
well as men, and should throw oil' tho authority of the Brahmans as tho 
sole teachers of religious faith. It seems likely also that the samo 
innovators discarded tho ritual of the Vcdas, and discontinued tho 
adoration of tho Hindu divinities, placing tho observance of moral 
duties and tho practice of a lifo of self-denial and restraint above tho 
Imrthcnsomo and expensive charges of formal worship. Their depar- 
ture from the Brahmanical system started about tho time ascribed to 
Sakya's teaching, became gradually developed as the organization of 
those by whom they were professed became more perfect, and by tho 
middle of the third century before Christ, they may have enjoyed tho 
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patronage of Asoka, tlio Raja of Central India, as tlio Buddhist tradi- 
tions maintain, and under his encouragement a convocation may liavo 
been held, at which tho associated Buddhists commenced that course of 
propagation which spread their religion throughout India and beyond 
its confines to tlio north and to tho south. I do not think that tho 
difficulties which attend tho identification of Asoka with Piyadasi have 
yet been cleared up, but wo may admit that tho edicts on the columns 
and the rocks were inscribed about the time of Asoka's reign, or in 
tho third century boforo Christ. We may admit also that they aro 
intended to recommend Buddhism, but their tone is not that of a 
triumphant or exclusive form of belief, and tho spirit of toleration 
which they breathe is an unequivocal proof of a nascent faith, a sys- 
tem that courts compromise rather than provokes and defies hostility. 
At this period wo may conceive the murvels of Sakya's life and the 
more detailed expansion of the doctrines ascribed to him to have been 
devised, as calculated to excite the admiration and win tho belief of 
tho natives of India, ever ready to give credit to tho supernatural, and 
to pay superstitious homngo to tho assumption of divinity. Besides 
the inscriptions attributed to Asoka, he is said to have been a profuse 
constructor of Viharas, Buddhist monasteries, and of Stln'ipas or 
monuments over Buddhist rcliquiuo. Villains were probably multiplied 
about this time or oven earlier: wc have not yet mot with any Sthiipns 
to which so high an antiquity can he confidently assigned. It seems 
littlo likely that Biikya, or the first propagators of tlio system, would 
hnvo enjoined tho construction of monuments to preserve tho frail 
relics of humanity, when their first dogma was the worthlcssness of 
bodily existence, and it could not have been until Siikya was elevated 
by his followers to tho rank of something more than a god that his 
relics, or thoso of his early disciples, should have been held entitled to 
such veneration; at any rate wc have no evidence of the erection of any 
Sthupa as early sis the middle of tho third century before Christ, whilst 
wo hiivo several proofs of their construction after the era of Christi- 
anity, down as lato as tho sixth century afterwards. These arc afForded 
by tho discovery, in the solid body of the monuments, of the coins of 
tho consular families of Home, and of the first Cicsars; of the coins of 
tho emperors of Constantinople, Thcodosius, Marcian, and Leo, who 
roigned from A.i>. 407 to a.d. 474 ; and of great quantities of the 
coins of tho Sassauian princes of Persia, down to Kobad, who died 
A.n. 531. Thoso coins are found in the Topes of the Punjab and 
Afghanistan, and establish beyond dispute that tho practice of con- 
structing monuments of this class prevailed in tho north-west of India 
from Homo time after the beginning of tho Christiau era until tho 
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sixth century. The most remarkable monument of this olass in Cen- 
tral India is that of Bliilsa or Srinelii, iu its neighbourhood. This 
was first brought to notice by Captain Foil, who published a descrip- 
tion of it in the Calcutta Journal in 1819 j this description, with addi- 
tions, wa9 reprinted by Mr. J. Prinsop, in the third voluino of the 
J. B. Asiatic Society, and at his suggestion sketches of the most 
remarkablo objects and facsimiles of inscriptions abounding on the 
spot, wcro sent him by Captains Smith and Murray, and published by 
him, with translations and important coinmouts, in tho sixth volume of 
the Journal. Moro recently, Lieutenant Maisoy has been omploycd by 
the government of Bengal to make careful drawings of these remains; 
and some of his sketches which have been sent homo evinoo his great 
merit as an artist as well as an antiquarian. Tho publication of thoso 
documents has boon anticipated by Major Cunningham, who had asso- 
ciated himself with Lieutonaut Maisey iu the investigation, and who 
has published tho results of his own labours in a work entitled Tho 
Bliilsa Topes, iu which ho has given not only skclohos of various 
interesting objects, but copios and translations of moro than 200 
inscriptions. They are mostly short, merely specifying tho liberality of 
soino devout Buddhist iu a gift which is not specified ; as, Dhamnia 
rakhitasa bhichchuno dnnani, " tho gift of the mendicant Dharma 
Bakshila." Major Cunningham conjectures tho gifts to havo been 
stones or sculptured contributions to tho structure. From ono of them 
he infers tho date of tho inclosure to havo been the early part of tho 
reign of Asoka — " Subahitasa Gotiputasa Raja-lipikarasa danam — tho 
gift of the king's scribe, Suhahita, son of Goti;" Gotiputva being tho 
teacher of the celebrated Moggali-putra. From an inscription in one of 
the gateways in which tho name of Sri Sat Kami occurs, Major Cun- 
ningham coucludos tho gateways wcro erected about the bogiuning of 
the Christian era, in which Lieutenant Maisoy concurs. These, 
however, he considers long posterior to tho body of the building, which 
ho would carry as far back as 250 n.c, or ovon 500 li.c, on somewhat 
insnllicicnt evidence; its being as old as Asoka, depending upon tho 
identification of Gotiputra tho teacher of Moggali-putra, who pro- 
sided, it is said, at tho third council in a.i>. 241, a statement altogether 
erroneous, as Mogali-putra, Maudgala, or Maudgalayaua, was ono of 
Siikya's first disciples, three centuries earlier. In the second and 
third of the topes of Sriuchi, Major Cunningham found relic boxes, 
inscribed with tho names of Knsyapa, Mogaliputra, and Snriputra, from 
which ho would seem to infer that tho topes must havo been erected 
soon after their deaths, or some time between 550 n.c. and 250 n.c; 
but, as ho himself remarks, tho rclhjucy of Buddha and his principal 
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disciples wcro very widely scattered, being found in different places; 
and onco the notion of tlieir sanctity was adopted, tliey were no doubt 
multiplied, as so many pious frauds, in order to give a reputation to tho 
building in wliich tliey were said to be enshrined ; similar vases were 
also found at Satdhara and Andhor, furnishing examples of this mul- 
tiplication of relics in tho same immediato neighbourhood. Their as- 
Bortod prcsonco, in any monument, is no more a proof of its antiquity 
than would tho hairs of Buddha, if ever dug up, prove tho Shwc- 
dagon of Haiigoon to havo been built in his day. No legitimate con- 
clusion can bo drawn, therefore, from inscriptions of this class, as to 
the date of the Sanchi monuments, whilst tho name of a Sat Kami 
prince is a palpable indication of their being erected subsequent to 
tho Christian era. The topes of Ceylon, however, appear to be of an 
earlier date, if wo may credit tho tradition which ascribes the erection 
of the Ruanvelli mound at Anurddhapura to king Dutthagainini, who 
reigned, 101 n.c. to 137 B.C. 

A somewhat earlier period than that of the Indian Sthupas may bo 
assigned to another important class of Buddhist monuments— tho 
Cavo Temples belonging to that persuasion — but they also, as far as 
has been yet ascertained, arc subsequent to Christianity. The Rev. Mr. 
Stevenson has lately furnished important illustrations of this subject 
to the Journal of tho Branch Asiatic Society of Bombay, in his transla- 
tions of the inscriptions in tho Cavo Temples of Kanheri, Karlen, 
Junir, Nasilc, and other places in tho Sahymlri range of bills, from 
facsimiles taken under tho authority of tho government by Mr. Brett. 
They, like tho inscriptions on the Sthupas, arc usually brief records of 
gifts not specified, by persons, for tho most part, of no mark or likeli- 
hood, but thero nro n few names of historical value, as well as a few 
dates. In one case, the excavation at NiinaGliiit, Mr. Stevenson con- 
jectures for it an antiquity of 200 11 C , but thero do not seem to bo 
Buflicicut grounds for such a conjecture. In another case ho proposes, for 
a column at Karlen, the date 70 n.c, as it was set up by Agnimitra, son 
of Maharaja Bhoti. whom ho would identify with the last ofthoSunga 
dynasty, Dovabliutf ; but this, to say tho least, is problematical, and in 
this, as well as in tho preceding, Mr. Stevenson himself queries the 
chronology : tho dates which he proposes without hesitation begin with 
a.d. 189, but wo tread upon tolerably safo ground when wo como to 
various dates from 20 n.c. to a.d. 410, because the inscriptions give us 
several of tho names of tho Andhra-bhritya, or, in tho dialect of the 
inscriptions, Adho-bhati princes; such as Balin, Kripa Kama, Gau- 
tamiputra, and Yajna Sri Sat Kami, members of a dynasty who were 
tho powerful princes of the "Andhra gens," noticed by Pliny, and who, 
we learn from the Purnims, confirmod by tho accounts of the Chinese 
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travellers, extended their authority to Central India, and reigned at 
Pataliputra from tlio commencement of tlio Christian era to tho fifth 
century aftor it, which poriod wo may consider as the date of the 
principal Buddhist excavations in the west of India. 

The evidence thus afforded by tho Stlu'ipns, and tho caves, of the 
time in which the principal monuments of Buddhism were multiplied, 
harmonises with that which wo havo derived from tho moro lasting 
literary monuments of tho same faith, and lcavo no doubt that tho 
first four or five centuries after Christ, wcro the period during which 
the doctrino was most successfully propagated, and was patronized by 
many of the Rajas of India, particularly in tho north and in tho wost. 
Ever ready as tho Chineso traveller, Fa-Hian, at tho ond of tho 
fourth century, is to see Buddhism every whero dominant, ho furnishes 
evidenco that in tho east, and particularly in the placo of its reputed 
origin, tho birth placo of Srikya, which had becomo a wilderness, it 
had fallon into neglect. In the seventh century, Hhwan Tsaug 
abounds with notices of deserted monasteries, ruined temples, 
diminished number of mendicants, and augmented proportion of 
heretics. It has been already conjectured that this wus tlio term of 
its vitality, and that tho soventh century witnessed its disappearance 
from the continent of India. Traces of Buddhism lingered, no doubt, 
till a much later poriod, as is shewn by tho inscription found at 
Siirn:ith as lato as the eleventh century; but it was then limited to a 
few localities, and had shifted its sccno to tho regions bordering on 
its birth-place, being shortly afterwards so utterly obliterated in India 
Proper, that by tho sixteenth century tho highest authority in tho 
country, tho intelligent minister of an inquiring king, the minister of 
Akhar, Abnlfazl, could not find an individual to givo him an account 
of its doctrines. 

It would bo impossible, in the limited time at our disposal, to 
enter upon a detail of what those doctrines are; but I may briefly 
advert to ono or two of thoso which may bo regarded as most 
characteristic. Some of those which are common to Buddhists and 
Brahmans havo been noticed, and of thoso which are peculiar, tho 
dillcrenco is rather in degrco than in substance. 

Thus tho attribution to a Buddha of power and sanctity, infinitely 
superior to that of the Gods, is only a development of tho notion that 
tho gods could ho made subject to tho will of a mortal, by his 
performance of superhuman austerities; only the Buddhists ascribed 
it to the perfection of tho internal purity acquired during a succession 
of births. Tho notion of Buddha's supremacy onco established, tho 
worship of tho gods became superfluous; but as the mass of mankind 
arc iu need of sensible objects to which their devotions are to bo 
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addressed, Buddha came to be substituted for the gods, and bis statues 
to usurp their altars. In tho course of time, in sonio of the Buddhist 
countries, at least other idols, several of them very uncongenial with 
tho spirit of Buddhism, and evidently borrowed from Hinduism, camo 
to be associated with him, particularly in Tibet and China, in which 
latter country tho temples commonly present tlirco principal colossal 
images, which n.ro tho representatives of Buddha and two of his 
chief disciples, Sakya, Siiriputra, and Maudgaluyana; or, according 
to somo authorities, of Buddha, Dharma, and Sangha, or Buddha, tho 
Law and the Community. They arc sometimes also said to be tho 
Buddhas of tho past, present, and future ages. The temples, however, 
present many other idols, such as a goddess of mercy, a queen of 
heaven, a god of war, a god of wealth, a tutelary divinity of sailors, 
tutelary divinities of cities, and various other fanciful and not 
uufrequcntly grotesque beings, amongst whom we have Gancsa with 
his elephant head. In Japan, if wo may trust to Kiompfcr, we have 
representations of the avatars of Vishnu; and in Nepal and western 
Tibet, as already remarked, wo have the Dhysini Buddhas, and 
Bodhisalwas, Manipadma, Manjusri, and Avalokiteswara, and a host 
of inferior spirits and divinities, of whom pictures or statues fill the 
courts, or cover the walls of tho temples. The representation aud 
worship of theso idols, although not prohibited by anything in tho 
religion of Buddha, is obviously incompatible with its spirit, and must 
bo regarded as exotic corruptions; no such auxiliaries seem to bo 
admitted in those countries whore tho system exists in its greatest 
purity, as in Ava, Siain, and Ceylon, as, although the images in tho 
temples aro often exceedingly numerous, they are, with exception of 
subsidiary figures which arc not worshipped, such as dragons and lions, 
all of tho samo character, representing Gautama or his disciples gene- 
rally in a sitting posture, with tho legs crossed, and the hands in tho 
act of prayer or benediction; tho indefinite multiplication of tho 
images arising from its being considered an act of merit to set up a 
statue of a Buddha or of a Buddhist priest of reputed sanctity. 

Tho organization of a regular priesthood from all classes, and their 
assemblage in Viharas or monasteries under a superior, is also one of 
tho distinguishing features of Buddhism, as opposed to Bralimanisni, 
although not wholly unknown to tho institutes of tho latter. The 
monastic system, however, docs not seem to have originated with 
Sakya himself, for he and his immediate- followers were migratory, 
passing from ono part of central India to another, except during the 
rainy season, when they dispersed to their respective homes, reassem- 
bling after tho rains; the organization commenced probably with tho 
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first convocation, and was brought to perfection by the third. In the 
first instance, the heads of the communities wcro elected by the 
associates, on account of their superior ago and learning; but other 
motives, no doubt, soon camo to influence tho choice, and in time new 
principles were introduced, which were not originally recognized, 
although not wholly foreign to the spirit of the system, particularly 
tho notion that guides tho election of a successor to a deceased Dalai 
Lama of Lhnssa, or a Tashi Lama of Toshulamhu, tho selection of a 
child in whoso person tho soul of tho decoased is supposed to have 
become regenerate, being in fact that of a Buddha on his way to 
perfection. This notion is now, nt least, no longer confined to Tcshu- 
lambu, or to Lhassa; but is spread very generally through Tartary 
according to the French missionaries; and every monastery of noto 6eeks, 
upon the demise of its Superior, for a child to succeed him, sending 
usually to western Tibet to discovor him, and detecting him by placing 
before the boy a variety of articles, from which he picks out such as 
had belonged to the deceased, and which ho is supposed to recognize 
ns having been his property in a prior existence. This, if true, may no 
doubt be easily managed by a littlo dexterity, but Messrs. Hue and 
Gabet suspect that Satan is at the child's elbow, and prompts tho 
verification of the articles. Tho notion however is admitted to bo of 
comparatively modern introduction, as late as tho thirtoouth or four- 
teenth century. 

Another essential difference between Brahmanisin and Buddhism, 
was tho proselyting spirit of tho latter. Although Brahmanisin has 
spread into countries where it could not have been indigenous, yet a 
Brahman, like a poet, "nascitur non fit ;" and, consistent with the spirit 
of tho code, a man must be born a Hindu, ho cannot becomo a Hindu 
by conversion. Tho Buddhists adopted tho opposite course, and henco, 
no doubt, their early success. The public teaching of Buddha or of the 
founders of the faith must liavo been so uovel and attractive, that wo 
can easily believe the Buddhist narrativos, that vast multitudes of all 
classes and of both sexes attended tho public preaching of tho Buddhist 
missionaries, an encouraging precedent we may observe, by tho way, for 
those of a pure religion. There are, however, some peculiar features in 
tho teaching of Sdkya and his disciples, which render it more surprising 
that it should ever have been successful than that its success should 
have been of temporary duration. Its object is not the good of tho 
people in their social condition : it no doubt onjoius the observance of 
moral duties, and reverence to parents and teachers, and the general 
practice of compassion and bcnovolencc, but to whom aro these in- 
junctions addressed? according to tho authorities of the religion, 
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whether Sanscrit or Piili, to Bhikshus and Bliiksliunia, persons who 
have separated themselves from the world, and who, besides professing 
faith in Buddha, cngago to lead a life of self-denial, celibacy, and 
mendicancy, and to estrange themselves from all domestic and social 
obligations : with all its boasted bonevolonco it enjoins positive inhu- 
manity wbero women are concerned, and in its anxiety for the purity 
of tho mendicant, prescribes not only that ho should not look at or 
converse with a female, bill that, if she bo his own mother and have 
fallen into a river, and bo drowning, ho shall not give her his hand to 
help her out; if thero bo a polo at hand he may reach that to her, but 
if not, she must drown. An interesting illustration of this barbarity 
occurs in tho drama called Mrichchhakati, which represents Buddhist 
institutions with singular fidelity. In this spirit is tho whole of the 
Vinaya or Buddhist disciplino conceived : it is a set of rules for indi- 
viduals separated from society, in whom all natural feeling is to be 
suppressed, all passions and desires extinguished, consistently enough 
with tho doe'rino that life is the source of all evil, and that one means 
of counteracting it is by the chocking the increase of living beings. 
Rigid compliance with the restraints imposed, has, however, been 
found impracticable, and considerable latitude has been allowed in 
practice Tho rules of abstinonco and celibacy must be strictly ob- 
served whilst the individual continues in the order of tho priesthood, 
but he may withdraw from that order, cither for ever or for a season, 
and may marry and lead a secular life ; ho may, after an interval, bo 
readmitted, and bis second admission is considered as final, but even 
this does not seem to bo very rigorously enforced. 

Belief in a Supreme Being, the Creator and Ruler of the universe, 
is unquestionably a modern graft upon tho unqualified atheism of 
Sakya Muni : it is still of very limited recognition. In none of the 
standard authorities translated by M. Buruouf, or Mr. Gogerley, is 
there the slightest allusion to such a First Cause, tho existence of whom 
is incompatible with the fundamental Buddhist dogma, of the eter- 
nity of all existence? The doctrine of an Adi Buddha, a first Buddha, 
in tho character of a Supremo Creator, which has found its way into 
Nopal, and perhaps into Western Tibet, is entirely local, as is that of 
tho Dhyatii Buddhas and tho Bodhisatwas, their sons and agents in 
creation, as described by Mr. Hodgson. They nre not recognised in the 
Buddhist mythology of any other people, and have no doubt been 
borrowed from tho Hindus. There can bo no First Buddha, for it is of 
tho essenco of tho systom that Buddhas are of progressive develop- 
ment: any one may beconio a Buddha by passing through a scries of 
existences in the practice of virtue and benevolence, and Micro have 



2ob BUDDIU AND BUDDHISM. 

been accordingly an infinitude of Buddhaa in nil ages and in all regions. 
One of the Pali authorities records the actions of twenty-four; Schmidt, 
from a Mongol work, has given us the names of a thousand Buddlias. 
(Trans. Soc. St. Petersburg, 2, C8.) Tliero are Sanscrit authorities for 
seven in the present age of the world, whose praises 1 have translated, 
(Asiatic Researches, vol. xvii.) and who arc represented in Iho Ajunta 
paintings. An eighth, Muitroya, is to come; but thosoaro only a few, 
routined to certain poriods: the number during all the extravagant 
intervals of Buddhist chronology has no limitation, and there can no 
more bo a Jirst than there can be a last, each passing on in his turn to 
the end and aim of his existence, — extinction — nirvana. 

Utier extinction, as the great end and object of life, is also a funda- 
mental, and in some respects a peculiar, feature of Buddhism. Nirvana 
is literally a blowing-out, as if of a candlo, — annihilation : it has been 
objected to this that Buddhism recognises a system of rewards and 
punishments after death, and no doubt its cosmology is copiously fur- 
nished with heavens and hells; but this it has iu common with Bruh- 
inanism: it is a part of the schemo of transmigration; the wicked aro 
punished and the good rewarded, but tho punishment and reward aro 
only in proportion to their bad or good deeds, and when they have 
been balanced tho individual returns to earth to run up a fresh score, 
to incur in fact, according to Buddhism, a fresh infliction of sullering, 
life being tho cause of evil from which tliero is no escape, but by 
finally ceasing to be. Brahmanical speculation contemplates equally 
with Buddhism, exemption from being born again as the summuni 
bouuni, but proposes to effect this by spiritual absorption either into 
universal spirit, or into an all-comprehending divine spirit; but tho 
Ituddiiists recognize no such recipient for tho liberated soul. No 
doubt, amongst tho Buddhists, as amongst tho Brahmans, differences 
of opinion occasionally prevailed, giving rise to various schools; four 
of these wcro kuown to tho Brahmanical controversial writors before 
the sixth century; but, besides them, who are styled Sautrauliku, 
Ynibhiishika, Madhyamika, and Yogiichiira, thcro was an Aiswarya, 
or tbcistical school, with which tho notions admitted into Nepal may 
have originated : tho more ancient and genuine school, however, was 
that of the Swabhiivikas, whose doctrine is thus summarily indicated 
in a Buddhist Pali book : "Whence come existing things? from their 
own nature, — swabhrivdt. Where do they go to afterlife? into other 
forms, through the same inherent tendency . How do they escape from 
that tendency ? where do they go finally? into vacuity, — mnyald" such 
being the sum and substance of tho wisdom of Buddha. That this 
was the meaning of Nirvana is shown in numerous passages both in 
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Sanscrit and in Pali. In tlic Saddharma Lankavatara, Snkya is repre- 
sented as confuting all the Brahmanical notions of Nirvana, and con- 
cludes by expounding it to be tlic complete annihilation of the think- 
ing principle, illustrating his doctrine by tho comparison generally 
employed of tho exhaustion of tho light of a lamp which goes out of 
itself. In tho Brahnia-jala, a Pali Sutra, where again f'akya is made 
to confute sixty-two Brahmanical heresies, ho winds up by saying : 
" Existences is a tree ; the merit or demerit of the actions of men is tho 
fruit of that tree and the seed of future trees ; death is the withering 
away of the old tree from which the others have sprung; wisdom and 
virtuo take away the germinating faculty, so that when the tree dies 
tlicro is no reproduction. This is Nirvtln." 

The segregation of the Buddhist priesthood from the people, 
although, in tho first instance, probably popular, from tho priestly 
character being thrown open to all castes alike, must have been 
nnpropitious to the continued popularity of the system, and its success 
can only be attributed to the activity of its propagators, and tho 
indolent acquiescence of the Brahniiins. When the influence acquired 
by tho Buddhists with the princes of India gave them consideration, 
anil diverted tho stream of donations ns well as of honours, tho 
Brahmans began to bo aroused from their apathy, and set to work to 
arrest tho progress of tho schism. The success that attended their 
efforts could havo bcon, for a long time, but partial; but that thoy 
wero ultimately successful, and that Huddhism in India gave way 
before Brahmanism, is a historical fact: to what cause this was owing 
is by no means established, but it was more probably the result of 
internal decay, than of external violence. There are traditions of 
persecution, and it is very possiblo that local and occasional acts of 
aggression were perpetrated by the Brahmauicnl party : the Buddhist 
writings intimate this when they represent the Bodhisatwas as saying 
to Buddha: "When you have entered into Nirvana, and the end of 
time has arrived, wo shall expound this excellent Sutra, in doing 
which wo will endure, we will suffer patiently, injuries, violence, 
menaces of beating lis with sticks, and the spitting upon us, with 
which ignorant men will assail us. The Tirthakas, composing Sutras 
of their own, will speak in the assembly to insult us. In the presence 
of kings, of the sons of kings, of the Brahmans, of Householders, and 
other religious persons, they will censure us in their discourses, and will 
cause the language of the Tirthakas to be heard; but we will endure all 
this through respect for the great Rishis. We must endure threatening 
looks, and repeated ins'aiccs of contumely, and suffer expulsion from 
our Viharas, and submit to be imprisoned and punished in a variety of 
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ways; but recalling at the end of this period the commands of the 
chief of the world, we will preach courageously this Sutra in tho 
midst of the assembly, and we will traverse towns, villages, the whole- 
world, to give to those who will ask for it, the deposit which thou hast 
entrusted to us." This is the languago of the Sad-dharuia Pundarika, 
which, ns I have mentioned, had been translated iuto Chinese boforo 
the end of the third century, and shows that tho carcor of the 
Buddhists had not been one of uninterrupted success, oven at so early 
a date, although tho opposition had not been such as to arrest their 
progress : this, if it at all occurred, was the work of a later period, 
but wo have no very positivo information on tho subject. According 
to Miidhava Acharya, a celebrated writer of the fourteenth century, 
the Buddhists of the south of India were oxposed to a sanguinary 
persecution at the instigation of Kumriril Bhatta, tho great authority 
of the Mimansakas, who, as he preceded Saukara Achiirya, may have 
lived in tho sixth or seventh century, or earlier. Miidhava asserts 
that, at his recommendation, a princo named Sitdhauwan issued orders 
to put tho Buddhists to death throughout the whole of India : 

" A-sclor-a-tushrfdro BauddliAnain vriddhabalaktiu 
na hand sa hantavyo bhrityiin ityauwasat nripah." 

" The king commanded his servants to put to death tho old men and 
the children of tho Bauddhas, from tho bridgo of llama to tho 
snowy mountain; let him who slays not be slain." 

We do not know who Sudhanwau was, but his commands were not 
likely to be obeyed from Capo Comorin to tho Himalaya, and whatever 
truth there may be in his making Buddhism a capital crime, his autho- 
rity must havo been of restricted extent, and tho persecution limited 
to his own principality. The dissemination of Buddhism, however, in 
the countries beyond tho Bay of Bengal does seem to have received a 
fresh impulse about the sixth or seventh centuries, and this may havo 
been connected with some partial acts of persecution in India, and 
consequent emigration of tho Buddhists ; wo havo no record, however, 
of its having been universal, and its having boon of any great extent 
may bo reasonably doubted : it seems more likely that Buddhism died 
a natural death. With tho discontinuance of tho activity of its profes- 
sors, who, yielding to tho indolenco which prosperity is apt to ongondcr, 
ceased to traverse towns and villages in seeking to make proselytes, 
the Buddhist priest in India sunk into the sloth and ignoranco which 
now characterise the bulk of tho priests of the samo religion in other 
countries, especially China, and seem thero to be productivo of tho 
same result, working the decay and dissolution of the Buddhist religion. 
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Although expelled from India, and apparently in a state of decline 
in some of tlio regions in which it took refuge, Buddhism still numbers 
amongst its followers a largo proportion of tho human race. Accord- 
ing to Berghaus, as quoted by Lassen, there are four hundred and fifty- 
fivo millions of Buddhists, whilst tho population of the Christian states 
is reckoned at four hundred and seventy-four millions: Mohammedans 
and Hindoos arc very much fowcr. Tho enumeration of tho Buddhists, 
however, includes tho wholo of tho population of China, without 
adverting to their distribution as tho followers of Confucius or Taii-se, 
or, as we have latoly learned, as the professors of a composite 
Christianity. 

Numerous, however, as tho Buddhists still aro, the system seems to 
be on the decline, whero it is not upheld by the policy of the local 
governments, or whero tho priesthood does not constitute a very largo 
share of tho population. The people in general do not seem to take 
much interest in the worship of tho temples, nor to entertain any 
particular veneration for their priests. The temples arc always open, 
and service is regularly performed, usually three times a day, like tho 
Sandhya of tho Brahmans : on these occasions tho priests assemble, 
usually seated in two divisions or somi-choirs, who chaunt passages 
from the sacred books, Tibetan, Pali, or Sanscrit, tho two latter being 
utterly unintelligible to tho people, ami understood by very few of the 
priests. The ehaunting is relieved by the accompaniment of bells, 
and cymbals, and drums, and tho blowing of the conch shells or brass 
trumpets, or, in tho eastern Himalaya, of trumpets made of human 
thigh bones; incense is burnt beforo the images of the Buddhas, and 
fruit and flowers, and dishes of food placed before them. The people 
take no part in this performance, and come in small numbers, at their 
own convenience, and mako their offering and prostration, and then 
depart. Tho priests, again, arc said to enjoy little personal considera- 
tion, not that they forfeit it by any conduct inconsistent with their 
profession, for, although thcro may be occasional exceptions, they 
seem in general to lend inofl'ensivc, if uscIohs, lives. In Ceylon, 
according to Sir Emerson Tcniient, the people pay more respect to tho 
garb than to tho wearer, and tako every opportunity of making it 
known that tho yellow robe, and not the individual, is tho object of 
their veneration. According to Mr. Hardy, tho whole number of 
priests in Ceylon, although many of tho communities possess extensive 
landed estates, the gilts of the piety of former princes, docs not 
exceed 2,500, dispersed in monasteries, tho largest of which has 
seldom more than twenty resident members. In Fa Hian's timo 
thcro were, according to him, from 50,000 to 60,000 priests in 
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Ceylon, ami in ono of tlio monasteries at Anuradhapura, there wcro 
5,000. Mr. Hardy adds : ''in no part of the island that I havo visited, 
do tlio priests ns a body appear to ho respected by tho people: 
although occasionally an individual may recommend himself by agroo- 
able manners :" they arc sometimes treated unceremoniously; and ho 
mentions an instance in which a priest was driven out of a village by 
the women armed with their brooms, and threatening hint with 
personal castigation. In the Burma country tho priests aro inoro 
numerous, but there also they aro said to have but littlo influence 
over the minds of tho people, who sometimes say, not without somo 
reason, in excuse of impropriety of conduct, that the precepts of tho 
law aro not for thorn but for tho priests. Tho system, however, is 
supported by the Government, and a high priest resides at tho capital, 
by whom all the Punghis, or heads of establishments, aro appointed. 
Although tolerant of the practice of other religions by thoso who 
profess them, secession from tho national belief is rigidly prohibited, 
and a convert to any other form of faith incurs the penalty of death. 
The condition of Buddhism is said to bo prosperous; from 2,000 to 
3,000 lay worshippers mako daily offerings at tho great Iciuplc of tho 
Shwc-dagon, near Rangoon; and new temples and Kyums arc daily 
springing up, oven in tho districts under British authority. One 
great source of influence in Ava is tho monopoly of education b}' tho 
priesthood, and which, such as it is, is very general. Almost every 
Burinan can write and read, for which he has to thank tho Kyum or 
monastery of his village. Buddhism is also flourishing in Siani, 
where, as in Ava, it is connected with tho political institutions of tho 
slate, and, with the mass of the population: every male must enter 
the order of tho priesthood at sonic period of his life, for however 
short a time; oven tho king must become a priest for two or three 
days, wearing the mendicant dress and soliciting alms of his courtiers. 
The high officers of tho state sometimes take up their abode in a 
monastery, and conform to all the rules of tho fraternity for two or 
three months together. Tho priests, or Talapoins as (hey aro termed, 
from carrying a Trila or palm-loaf as a fan, aro consequently numerous, 
but the permanent inhabitants of the monasteries are either persons 
disgusted with life, or the old and infirm ; •tho younger and more 
active members continually falling back into society. The sharo 
taken by the sovereign in the organisation of tho system seems to be 
the chief source of its prosperity. 

M'c have no very recent accounts of the condition of Buddhism in 
Japan, although, to judge from the drawings of Col. Sicbold in his 
"Nipon," the ordinary objects of Buddhist worship are numerous, and 
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comprehend many of tho later saints of the system as well as per- 
sonages apparently of peculiar and local sanctity. Buddhism also is 
broken up into various sectarial divisions. In China, as fur as there 
has been any opportunity of ascertaining, which however is almost con- 
fined to tho niaritimo districts, it is evidently on the wano : although 
a few monasteries are respectably tenanted, the residents are much 
loss numerous than they have boon, and many arc altogether deserted; 
many of the temples also are in a state of decay. Tho majority of the 
priests aro illiterate, and seem to hold their oiliccs and their idols in 
little vonoration; the people regard the priests with little respect, or 
in some instances with contempt, and attach no groat sanctity to 
the objects of their worship, — a curious instance of this indi (Terence in 
both is mentioned by the Hcv. Mr. Smith, the present Bishop of Vic- 
toria. In a templo belonging to a monastery, where ho was allowed 
to occupy a residence, ho first inadvertently and then designedly, 
overthrow several idols, which, being of clay, wore broken by tho fall, 
amidst, ho says, the laughter of tho bystanders. Ho resided several 
weeks in the monastery of Tccn-tsung noar Ningpo, where ho 
constantly distributed Christian tracts in Chinese, without any 
hindrance or molestation. 

Tho lato Mr. QutzlaflT, in a paper in our Journal now in course of 
printing, 1 agrees entirely in tho description given by Bishop Smith of 
tho ignoranco of the Buddhist priesthood, of the low estimation in 
which tho priests are hold, and tho absence of all really religious 
feoling in the people. 

It is in tho north and north-west of China, extending thence 
through Mongolia and Eastern Tibet to Lhassa, that the chief scats of 
Buddhism nro to bo found, as we learn from the travels of tho French 
missionaries, Messrs. Hue and Qabot, who traversed the whole interval. 
Throughout their entire route they met with, or hoard of, what they 
term Lamascrais, that is, Viharas, or monasteries connected with tem- 
ples, inhabited by numerous resident Lamas, as well as having attached 
to them a number of itinerant mendicant brethren. At a monastery, 
at a phtco called Chor-chi, thero were two thousand resident Lamas. 
At a city, which they translate Blue-town, there were twenty 
establishments, largo and small, inhabited by at least twenty thousand 
Lannis. At tho monnstcry of Kun-lun, where they were allowed to 
take tip their residence for several months, thoro were four thousand 
resident Lamas. At the chief monastery of Tartary, that of tho 
Khalkas and in its vicinity, thero were, it is said, thirty thousand 
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L:imng, the head of whom exorcised the temporal as well as spiritual 
authority of the whole country, and was an object of uneasiness to the 
court of Pekin. In the provinco of which Llmesa, the acknowledged 
high seat of Lamnism, is tho capital, there were said to be three 
thousand monastic establishments, in three of which, Khahlau, 
Prchiing, and Sera, there were in each fifteen thousand Lamas. The 
missionaries estimate tho Lamas at one-third of tho wholo population; 
nil the males of a family, except the oldest, being oxpeoted to enter 
the order, at least for a term ; it being allowable in Tartary, us well an 
in oilier Buddhist countries, for u member of a monastery to return to 
active life. Every monastery has its Superior, who is very commonly 
originally a boy brought from Tibet, boing supposed to bo the late 
principal regenerated; ho being, in fact, as beforo obsorved, a Buddha 
on his way to perfection. 

The vnst number of the Lamas of Tartary and Tibet naturally 
suggests tho inquiry, how countries so poor, upon the whole, and 
thinly peopled, can support so largo a proportion of unproductive 
members. Some of their subsistence is derived from grants and 
endowments made by tho Emperors of China, whoso policy it has been 
to encourage Lnmaism, as tending to keep down tho population, and 
repress the martial spirit of tho nomadic tribes: further means are 
supplied by tho people, who are a siniplo and credulous race, ami 
who, although not animated by any devotional fervour, are liberal 
contributors to tho temples at public festivals, and to the itinerant 
mendicant brethren, giving largely from their stores of sheep, and 
wool, and butler, and various nrticlcs of consumption. Tho chief 
maintenance of the Lamas is, however, their own industry. In the 
Buddhist countries of tho south, as Coylou, Stain, mid Ava, and 
apparently in China, a priest is strictly prohibited from oxcroising any 
mechanical art, or following any secular occupation; but in Tartary, 
the Lamas are permitted to support thomselvcs by their own industry, 
even whilst living in the monastery : the monastory being, in fact, a 
small town of a priestly population, dwelling in houses, in streets 
collected round a principal temple or temples, and tho main buildings 
occupied by tho Pontiff with his stall' and servants. The other Lanms 
are the sculptors, painters, decorators, and printors of tho establishment; 
those who are qualified are the schoolmasters of tho children of the 
neighbourhood, who have no other teachers; and those who are not 
engaged in tho service of tho monastery, may employ their timo for 
their own profit. There are amongst them, consequently, handi- 
craftsmen, as tailors, shociuakors, hatters ; sonic keep cattle and 
sell the milk and butter to the brethren, and some even keep 
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shops; the consequence is great inequality of condition ; those who 
iuo activo and enterprising Ijucoiiio opulent, whilst the inert and 
idle, who trust solely to the pittance which is doled out periodi- 
cally to every member, from tho common fund, may be almost in a 
state of starvation. 

, The goncral organization of tho monasteries in Tartary and Tibet, 
tho costumo of tho Lamas, and many particulars of the manner in 
which religious service is celebrated in the temples, have often struck 
travellers as presenting closo analogies to the conventual system 
and the religious ofliccs of tho Roman Catholic Church. In this 
latter respect, wo havo the admission of tho French missionaries, 
whoso enumeration wo may safely follow, and who specify the use 
of the cross, tho mitre, tho dalmatic, the hood, tho oilicc of two 
choirs, tho psalmody, tho exorcisms, tho censer of livo chains, the 
benediction of tho lamas by placing tho right hand on the head of the 
faithful, tho rosary, celibacy of tho clergy, spiritual retirement, the 
worship of saints, fasts, processions, litanies, and holy water, as so 
many coincidences with the Romish ritual, tho origin of which cannot 
be accidental. Tho present costumo and ceremonial are said to have 
originated with a celebrated reformer, who was born in the latter half 
of tho fourteenth contury, named Tsong Kaba, who founded the monas- 
tery of Klial-diiti, near Lhassa, in 1400, and died in 1410. The chief 
poutill' of Lhassa at first opposed tho innovations of Tsong Kaba, and 
having in vain invited him to a conference, paid a visit to the re- 
former, and expatiated at great length upon the sacredness of the 
ancient practices and his own pre-eminence; ho was interrupted in his 
haranguo by Tsong Kaba, who had previously taken no notice of 
him, and who suddenly exclaimed: " Wretch, let go tho flea that you 
are torturing between your thumb and forefinger ! I hear his groans, 
they penetrate to my heart." Fleas, it seems, are very abundant in 
Tibet, and tho Grand Lama, in violation of tho precept that says, 
Thou shalt not kill, was privily in tho act of committing murder, 
when thus rebuked by Tsong Kaba. Struck by this proof of Tseng 
K aba's divino perception, the Grand Lama acknowledged his supre- 
macy, prostrated himself before him, and adopted his reforms. Tradi- 
tion speaks of a stranger Lama from tho west, who was Tsong Kalm's 
preceptor, and who was remarkable amongst other things for a lorn? 
nose; noses in Tartary are somewhat of the shortest; from which 
circumstance, as well as from the palpable resemblances adverted to, 
Messieurs Hue and Gabot infer, not without some plausibility, that 
Tseng Kaba derived his innovations from the instruction of a Kiiio- 
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penn missionary, several of whom at this early period had penetrated 
into Tibet, Tartary, and China. 

The peculiarities of tho costumo are certainly foreign to the ori- 
ginal institutes of the Vinaya, which is much more faithfully followed 
in the south. Tho shaven head and yellow robes of tho priests of 
Ceylon, Ava, and Siam, arc much more orthodox than tho red robes 
and yellow hats or initios of the Lamas of Tartary and Tibet. 

Notwithstanding tho liberality shown by the pooplo of Tibet, 
especially at particular festivals, to their monasteries and temples, 
they take no part in the celebration of tho religions services, nor do 
they evince any stronger dovotional interest than prevails in other 
Buddhist countries. In all of them, however, thoro aro powerful 
means by which tho priests work upon their feelings, and securo thoir 
adherence, and extort their bounty. Everywhere, except in China, 
learning, such as it is, is confined to tho priesthood, and they aro the 
sole instructors of youth ; they arc also the collectors and vendors of 
drugs, and the piactisers of medicine. They still, as in the days of 
Clement, foretell events, determine lucky and unlucky times, and 
pretend to regulate the future destiny of the dying, threatening the 
niggard with hell, and promising heaven, or even, ovcntiially, the 
glory of n Buddha, to tho liberal. Their great hold upon the people 
is thus derived from thoir gross ignorance, their superstition, and their 
fears ; they are fully imbued with a belief in tho ellicacy of enchant- 
ments, in the existence of malevolent spirits, and in tho superhuman 
sanctity of the Lamas, as their only protection against them; the 
Lamas in Tartary arc, therefore, constantly oxorcists and magicians, 
sharing, no doubt, very often, tho credulity of tho people, but fre- 
quently assisting faith in their superhuman faculties by jugglery and 
fraud. In the most northern provinces of Russia, Buddhism, degraded 
to Shamanism, is nothing more thaii a miserablo display of juggling 
tricks and deceptions, and even in the Lanmsarais of Tibet, exhibi- 
tions of the same kind aro permitted, whatever may bo tho belief and 
practice of those of the community who are bettor instructed, and tako 
no part in them, themselves. Ignorance is at tho root of the wholo 
system, and it must fall to pieces with the extension of knowledge 
and civilisation. A striking conformity in this conclusion is expressed 
by ihc missionaries of different Christian communities. Messieurs Hue 
and Gabct obscrvo :•" After all we havo seen in our long journey, and 
especially during our sojourn in the monarchy of Kun Lun, we aro 
persuaded that it is by education, not by controversy, that the con- 
version of these peoplo is to bo most ellicaciously promoted;" and wo 
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learn from Erman, in liia late travels in Siberia, that both the Russian 
and English missionaries at Irkutsk, and on the Seliuga, had aban- 
doned all attempts at direct conversion, and had confined themselves to 
tho cultivation of the Mongol and Manchu languages, in order to qualify 
themsolves to give education to the people. The process is unavoid- 
ably slow, especially in Central Asia, which is almost beyond the 
reach of European activity and zeal, but there is no occasion to despair 
of ultimate success. Various agencies are at work, both in the north 
and the south, boforo whoso salutary influence civilisation is extend- 
ing ; and tho ignorance and superstition which aro the main props of 
Buddhism, must bo overturned by its advance. 



